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ABSTRACT

The religious practices of Hindus in Bali cannot be separated from the local tradition. This
can be seen, among others, at the daily ritual service of the peoplgaae@ne of the kinds
is namedNgeebega ritual held by the villagers of De&datTegal DarmasabAlthough itis an
old tradition, the theological content of the ritual is still unknown these days.

The ritual oNgeebeguses several meaAsnong them are leaf, fruit, cattle, fire, and water
It is held once a year during the local calend&dfaspatti PoVuku Langkir led byJro
Mangkuin the Dalem temple of the village. It starts with preparing all of the tools and other
equipments needed for the ritual. Its peak is filled with procession around the village area. The
ritual is believed to 1) have theological meaning as itis found in the worSaguaha Brahman
and Nirguna Brahman2) bring harmony to the village people, and 3) teach some aesthetical
values.

KeyWords:Theology Hindu, Ngerebeg, and De&dat.

l.  Introduction of the “Three Basic Foundations” dri

The name of “Island with ThousandKerangka DasaAgama Hindu, in addition to
Temples” or “Island of Gods” for Bali should Tattwa and Susila. According to Sanjaya
be associated with the unique local Hind(2010:39)Tattwateaches the truth of God as
tradition of the Balinese people. The Balineseell as material and non material ones. Whereas
Hindu tradition has various local rituals. Base&usilarefers to the ways of life of the saints
on the Hindu scriptures, ritual Acara,is part that should be followed. Thusttwa, susila
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and Upacara can take an analogy of an egg,ihrowing’; ‘become one’; ‘unite’. Thus, the
whichtattwais the yolk,susilais the white word suggests ‘the unity of two things’
part, andipacarais the shell. This is the reasonDibyasuharda ifiriguna, 2000: 7-8). It may
why the three foundations are seen as one aado suggest that with the thing one knows
all the rituals of Balinese Hindus cannot be fasomething and concludes it, especially when it
fromit. is immaterial, abstract, ideal, objective,
The meanings of the foundations can bgualitative, and be in a process.
observed in the old traditional rituals that are  Tuner(1990:18) explains that a symbol
held until now as they reflect tihwaktiand comes from an agreement so that it represents
sraddhato theAlmighty God.The universally the thing with its reality analogical qualifner
spiritual values within the rituals are combinedurther theorized three dimensions of symbol,
with the local cultures to become contextual,e. (1).Exigetic,which is the dimension of a
actual, which show that Hindu is a religion witrsymbol presented directly by the informant to
complete dimensions (Mha, 2004: 22). the researchgn this context of stugyy the
Ngerebegheld by the Hindus of Desalocal villagers to the researche(2).
AdatTegal, is one of many rituals that keep th®perational, a symbol that can be seemfr
interface between self-less servicgagnaand its verbal meaning besides experienced
tradition. It is in accordance with the concepthrough the eyeg3). Positional a symbol
of desgplace) kala(time),andpatra(pattern) that can be understood when combined with
and carried out once for every six months oothers.
Wrhaspati Pon Wku Langkir(the Balinese Symbols play important role for Balinese
calendar days), at the temple of Dalem, Deséinduism as they could grow the faith. They
AdatTegal Darmasaba. Despite the spirit imre various in forms and meanings. Theory on
holding the ritugthere are people of the villagesymbols here is used to be the foundation for
who have no idea about the theological meanigswering the problem on the theological
of the tradition, which is actually important formeaning of thé&lgeebegradition.
keeping their faith osraddha This study
entittled “the Hindu Theology of Ngerebeg aP.2 Ngerebeg Tradition
DesaAdatTegal Darmasaba, Badung, Bali”  The wordtradition refers to ‘custom’;
discusses the problem. ‘habit’ that is passed down from one generation
The problem was studied by relating théo another in a society and often regarded as
problems to the theory of symbol. The datthe right one to dol{m Penyusuj2008:325)
were collected through observation, interyiewn Hindu, a tradition in a society is supposed to
documentation, library research, as well dse preserved as long as it does not violate the
purposive sampling for having the informantgeaching of th&eda. In Bali, the tradition is
before they were described, analyzed, anijhtly associated with the philosophical

presented qualitatively concepts of desa ,kalaand patra”, that
essentially suggest ‘to suit the contexts’.

Il. Results and Discussion Whereas the nanigerebegwvas derived
from the OId Javanese, i.e. from the word

2.1 Theory of Symbol “grebeg”that could mean ‘grouping’; ‘loud

Etymologically the word “symbol” was sound’; ‘noisy’. Sanjaya (20101 )1suggested
derived from the Greek wortsimballo” that the word was derived fronthe root
(sumballein which means ‘interview’; “gerbeg’which means ‘ransackrhe word
‘contemplation’; ‘comparison’; ‘encounter may also refer to ‘a big ritual’ that later on in
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Balinese given dnusuard to become reachedThe tradition oNgeebegshould be

ngeebeg Thus, basically the meaning of thestudied for its theological significances as they

word reflects ‘collective action that causes loudan be used to understand the problems related

noise’. Based on that, the tradition calletb it.

Ngrebegs referred to a ceremonwhich is

big, as it is done or joined by a lot of peopl@.5 The Procession ofNgerebeg at Pura

with spirit and loud noise, as found to be part Dalem, Desadat Tegal, Darmasaba

of the tradition related to thura Dalem Desa The procession dfigeebegstarts with

AdatTegal Darmasaba, Kecamatanofferingyinganorcaneatthe temple of Dalem

Abiansemal, Kabupaten Badung. DesaAdat Tegal Darmasabdhe so-called
caneis a small place, decorated wéttriokan

2.3 Pura Dalem DesaAdat Tegal in which placed the banana pole to which

Darmasaba offering is attachediround it there arbija,

The wordpura was derived from the air cendanaandburatwangj each is put on
Sanskritj.e. the word'pur’ which means asmall bowl otakir. Itis also completed with
‘kota’; ‘benteng’, to mean further ‘an areafourkojondfilled with tobacco, areca nut, betel
surrounded with fortress used for contactingine, lime, and gambier that are all tied.
holy spirit’ In Bali, apurais a holy temple in Sometimes they are also added with cigarettes
which the Hindus pray ttda Sang Hyang and a match. Flowers are placed around the
Wdhi Wasa His manifestation, as well astop with some coconut leaves decoraticeme
ancestors (Sanjaya, 2010:5). The waattm is especially made for the ritual wielasti,
was derived from (the same wordforalem, carried on the heads beforpratima or
which means ‘deep’. In this context, the wordaksina palinggibAfter the ritual, it is going
should mean ‘to bury all evil and negativitiego be ‘dilebar”, i.e. distributed it withwater
deeply’before the ceremoniy addition to this, of sandalwood, rice, flowers, and others.
Pura Dalem, as one of tKdhayangan iga, The ritual symbolized the expression of
is also considered to be the shrine of Civa ggatitude to the God for His blessings for which
the Dissolver with His Cakti, Parvati or Durghathe remains can be enjoyed as can be read in

Bhagavadgita 1VV3.1as below
2.4 Perspective of the HinduTheology Yajoa-uiutamata-bhujo yanti Brahman

According to Donder (20061R) the sanatanam,

Hindu theology cannot be separated from Nayay lokosty ayajoasya kuto’nyaa
Panca Sraddhayhich is the foundation of the kuru-sattama.
Hindu faith or belief: a) belief in God or Translation:

Brahman b) belief in the soul oAtman c) Those who eat after offering to God as
belief in the law oKarma Phalad) belief in amrtawill reach the eternal Brahman, and
Punarbhawaor reincarnation e) belief in this world and others are not for those who
Moksaor liberation or to be one with Goks do not do thisArjuna (Pudja, 2010:125).
the five foundations cannot be separated from

one anothethey become part of tierahma As a tradition the unique ritual means the
\Vidya gratitude. The offerings during the ritual of

Based on that, the Hindu theology isnaprani,consist of fruits, traditional cakes,
essentially the study of God in Hinduism or alsdce, and meat. It is followed with a ritual for
nameddBrahma Wya. By studying it withthe Ida Patapakan of DesaAdat Tegal
Panca Sraddhahe goal of life should be Darmasaba.
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There are different kinds of offerings forprabawaNya. In theNgerebegceremony
God,lda Sang Hyang Wi Wasg however besides the ‘uncastrated suckling pig’, the
basically all of them refers to work so that t@oncept opralina is also symbolizedis a
gain the fruit from thgajnaas it is stated in symbol, it has several forms, although most of

Bhagavadgita I\82as quoted below them are animals, usually male symbolizing
Evay bahu-vidhda yajoa vitatapurusa,the essence of natural components
brahmasya mukhe, regarded as the meandioggastanaof the
Karma-jan viddhi tan sarvan evaygods. The symbols are calleden-uneror
joatva vimokuyase ancangan. Pralingga palawatan Ratu

Translation: Ngurah Saktand believed to be protectors.

There are various kinds pajoabaktito  After this ritual of offering osegehanthe
Brahmanthat are essentially derived frompatapakanreturn to their yoga ‘homes’.
working. Knowing this, you can attainRegarding the village people, the ritual
moksaPudja, 2010:25). represents thebhaktiand love to the gods,
which is a higher realization than the common

Thisslokateaches that there are differentne.
ways to doyajoaor bhakti However all of
them should be based on pure heand this 2.6 The Meanings of Hindu Theology in
is what the villagers of Des&dat Tegal Ngerebeg at Pura Dalem DesaAdat
Darmasaba do with the ritual. Tegal Darmasaba

The tradition oNgeebegs marked with
a ritual of offeringkucit butuhanor 1) Godness
‘uncastrated suckling pig’. The pigisaformof  All of the Hinduyajoasmearsraddhaand
holy caru, which is a symbol of sacrificed bhaktitowarddda Sang Hyang Whi Wasa
material or self-desires. The ritual is a remindekccording to the theory of symbol proposed
of uprighting the divinity and other holy spiritsby Tuner(1990:80)yajnais a form as well as
as well as controlling minds. It also functions athe meaning itself. The ritual then has its
away to balance the microcogbhuanaali}, theological teachings.
the men, andnaciocosm(bhuana agung Etymologically the word theology is
the universepenyupatar{pengerual, as a derived from the Greek worttheo means
neutralizer or normalizer of the relationshipGod’ and logosmeans ‘knowledge’. Based
between human beings, nature, EledSang on this, the word theology means ‘the
Hyang Vidhi, the GodThe ritual is followed knowledge about GodTitib, 2003:1). Sura
with the ceremony afedunang Pralingga Ida (2005:25) explains that God is Oriesa’ but
Bhatarain all gedong pasimpenamhich is has various names.. God is within all and all are
done in the afternoon. The ritual is often foundithin Him. He is Omnipresent avyapi-
in other kinds of Balinese Hindhlhuta yajoa wyapakaHindu teaches that God is the source
ceremonies, such asaru balik sumpah, ofall. This has been stated in all texts written in
banten makelenandbanten penyamlehan. Sanskrit, Old Javanese, and Balinese.

The uses of symbolBlyasa are regarded The wordtattwa is derived from the
to be able to represent the goals of the ritu&anskrit tat’ which means ‘that’ or ‘God'l{la
They also represent the ‘communicationSang Hyang Whi Wasa). Thus, tattwa
between the concrete entitye nature, and the means ‘the essence of the truth’. In everyday
abstract one, especially the Godda Sang life, the wordtattwa is understood as the
Hyang Vitlhi Wasain all of His manifestation knowledge of God, which is considered the
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same as theologyHowever in Sanskrit it In Punyatmaja (1993:40-41) it is

would be close t@rahma Wbya or the described that iBhuana Kosa
knowledge abouBrahman The wordattwa Ciwa sarwa gatasukksmah bhucaanam
is also often used in words that express godlike antarikswat,

natures, such &watattwaMayatattwadan Acincyam mahagrhyante narinariyam

sebagainya (Sumawa, 1995:2). Inltbetar pariprhyate.
Wrhaspati &ttwa there is mentioned asTranslation:
guoted below: Bhatara Siwas everywhere, like the sky
Inutanira ikang sarwa tattwa, muta  and unthinkable, beyond the senses.
ngaranya, winyapakanira, kadi
angganing minak ngkaneng susu, nda The lines siggest thaityang Wdhi is
tan katon, ya ta smangguh uta ngarany&ranscendent, beyond the mind, and attribute
mani sutrawat, kadi angganingless or calletlirguna BrahmarBut he is also
mangkadesa gatinya, ika tang utafa, immanent, which means that He suits the way
ya ta wibhu sakti ngaranya, siramen think about Him or also nam&dguna
gumawe ikang rat kabeh, prabu saktBrahman(Sastra, 1994:38).
ngaranya ta tan kabanda dening rat Theology is one with faith since the
kabeh foundation of religion is faith. The Hindu
Translation: theology is different from the theology of other
He makes th&attvaa secret, insert it like religions. In other religions God is one and not
oil in milk that it does not shawrota, or described as manifesting Himself. In Hindu
bright, is it like. Itis this bright thing that is theology there are two, i.&lirguna Brahman
called Wibhu Saktor the uncomparable andSaguna Brahman
in the world (Mirasha, 1995:23).
a) Nirguna Brahman
The nameSang Hyang Paramatmar Nirguna Brahmameans ‘nothing alike’
Ida Sang Hyang Whi Wasahas a very deep or ‘not afected’ . According to this concept,
meaning. The worgaramameans ‘to be in a God is not manifested. He is extremely hard to
highest position that it is beyond the reach @éach, therefore only understood by yogis and
mens mind’.The teaching detattwaarexists those who totally realize immaterial world,
to understand this although actually He isvhich is the highest kind of realization. Donder
beyond the mind dParamaAcintya Yet He (2010:33) claims that there is no religion or
thinks about His creation, wherever they arapiritual discipline that can ‘entehis area of
This attribute of the God is callddura theology Howeverthat there is only one God,
Sarwajnanaor Dura Darsana(Mirasha, still should be believed as it is putAtharwa
1995:25). The teaching dfetattwaanis \eda XIII. 4. 15-16quoted below:
actually within the ritual. This meansthatwhen Ya etam eka v°ta deva, na dvimyo na
doing the ritual the teaching may not be triyascanermha nayucecyate
apparent. In order to understanttihasaand Ya etam devay eka v°tam deva
Puranaare important to learn. Rituals withoutTranslation:
understanding them are useless. The three Please knowthat God is one, not two,
teachings are one. three, or fourJust believe it. (Maswinara,
1999:135).
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The traditional ritual oNgeebegadopts or meditate on abstract and borderless form
Panca Sembalkith the following mantras: (Donder 2004:1.5) as it is said in
Om Dewa Suksma Parama Cintya YBhagavadgita, XII.5:

Namah Swaha Kleceo'dhikataras tecam avyaktasakta-
Om Séantih, Santih, Santih Om cetasam,

Translation: Avyakta hi gatir du%kha#élehavadbhir
Oh God, we pray t¥ou, who is beyond avapyate.
the mind. Translation:
Oh God, grant me peace (Djendra, Forthose who putthe minds on abstract
2003:18). God the difficulties are huge because itis

indeed hard for their physical conditions
The mantras suggest that during the ritual  (Pudja, 2010:31).

of Ngeebegthe villagers pray to thelirguna

Brahmanlin addition to the mantra cited during ~ To see God everywhere or have Him here
the ritual, thgpadmasanar the shrine before and there is not possible for ordinary people.
which the villagers praglso suggests the beliefThat is why pictures, symbols, or means, e.g.
in Nirguna Brahmatbecause in it the God is Pratimaare needed.tib (2003:73) explains
called Sang Hyang Acintyavhich means ‘the that those symbols used in rituals are not

Unthinkable’. ordinary things, but they are holy and alive,
because they have spiritual energy that help the
b) Saguna Brahman users to hold their sinceseaddh&andbhakti.

Saguna Brahmarefers to the God that  The Ngerbegritual is carried out to
may be described in different forms, such asxpress as well as improve titeaktitowards
gods or goddesseSaguna Brahmahelps Ida Bhatara Dalemthe manifestation dfla
to grow the belief that God has manifestatiorfang Hyang Whi Wasa. Bhaktis one of
including also His reincarnationatarva.This  the ways to be close to the God. It means
is the reason why the sages have a lot of namgsrrender with jnana and karma As a
for Him, as it is said ifRg \éda, I. 164.46 process the surrender takes the form of offering

guoted below: banten The offerings may also be regarded as
Indraymitrayvaru6éam agnim ahur athosymbols of the fruit dkarmain order to reach
divyaa sa suparéo garutman, the perfectness. The tradition is then rooted from
Ekay sad vipra bahudra wadanty agniythe faith of the people in the meanings and the
yamay matarilvanam ahua positive effects of the ritual.

Translation: Spiritually, the ritual functions as the way

They call Him the Sun, the Brightest orto absorb the ethics and religiousness that exist
Indra (maha cemerlang), the Seeker doefore the men that manifest into tradition and
Mitra, the Honorable okWaruna, the ritual procession with which the goal is to grow
Highest orAgni, and the Greatest orthe divinity orkedewataamand to bury the
Garutman the Heavenlythe One with evils orkedenawaawithin. This is because it
Beautifulwings, the Regulator &ama, is believed that originally men come from the
and the Cosmic and tiAér Matarisvan Divine.
(Maswinara, 1999:383). The belief related to the tradition is in
accordance with the view of Koenjraningrat
In the beginning phase of spiritual learning(2010:48), which says that villagers commonly
symbols are needed. It is impossible to focisee their environment and the universe in three
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perspectives: a) the metaphysical world, b) threflectingSang Hyang Parama Siweggs
natural and physical world, c) the social worldsymbolizing the moon @ardha candraand
The three perspectives will form one biolistiSang Hyang Siwaoconut symbolizing the
view. In this case, the metaphysics will be abov&in orDewa WWsnuandSang Hyang Sadha
the two others. Siwg holed coin symbolizing\Msnu sunia
There are two different ways in approachingvhite thread symbolizing the cloyshrosan
the God, i.e. the one is for those with low levedymbolizingsilih asihand reflectingSang
of realization§jnyanj and the other is for thoseHyang Semarajaya, Semara Rathnang
with high level of realizatiorjrfyani). The first  sari symbolizingAsta Aiswaryar Dewata
group of people need symbols and meansiawa Sanga
approach God and thisway is in fact approved The offering calleBanten Prayascita
with the concept dbaguna Brahmartvery functions to symbolize purification and cleansing
ritual has its theology and every religion has itsf the higher world oswah Lokand the soul.
theology Theology cannot be disconnected his offering is made of everything white to
from the faith. In everyday rituals the concepgymbolizeDewa IswaraThe offering called
of Saguna Brahmaran be seen to beBanten Durmanggals made of everything
implemented into the honors towards thgreen that function as a symbol of purification
symbols of God, such aarong, Arca, of the middle worldwah Loka
Pratima, and upakara In the tradition of The offeringBanten Bayekaonaar
Ngerebegthe symbols complete ty@joa Byakalasymbolizes purification of physical
Thus, the offerings in the ritual are notvorld. Whereasesayuis a symbol of lingga
meaningless. They are taken from the natufesta DewataPerasis a symbol ofSang
and symbolize the hearted worship as well &¢yang Guna saktin all they suggest that in
the love of God. The stick incensedupa, offeringyajoathere should be balance between
symbolizes the God of fire @rewa Agniltis rajasandtamaswith whichsattwanfunctions
the witness of the adiheNgeebegitual even as the controllePenyenengs the symbol of
usespasepanyhich suggests the power tolong life, and always accompanying all other
destroy all negativities within men and in thefferings ofyajoa.
nature to balance the microcosm and Realizing the limitation, all of the symbols
macrocosm. The offering chnang caruor in the ritual oNgeebegplay important roles.
daksinaalso has deep symbolizatidkiana They are calledegehamand materializes the
(2002:22) puts it that there is no Hindu ritualslevotion or bhakti to God and His
in Bali without this kind of offeringDaksinais  manifestations. Hindu people in Bali pray to the
considered as the symbol of the throne @od through these offerings as symbols that
sthanaof Ida Sang Hyang Whi Wasawith  have spiritual engy. Despite being considered
its bebedongarthe symbol of the earth, andas the smallest level Bhuta gjoaceremony
reflection ofSang Hyang Ibu Perthiwit is  the offerings in the ritual are symbols with lots
marked withtampakor the svastikathat of meanings. For example, the holy wéittéra
symbolizes the control of the world. Itis filledsymbolizesSaguna Brahmaras Wiana
with rice that symbolizeSang Hyang Bayu, (1992:82) said that it is the begininng and closing
pangi symbolizingsarwa pala bungkah of the prayerit begins the purification of the
leaves opepeselasymbolizingSang Hyang offerings, e.gcanang, kwangeffiower, and
Sangkara,seeds ogegantusan/bija ratus the bodies. In the middle it leads the praying
symbolizing the universe and the souls aand calledirtha wangsuhpadasprinkled to
jiwatman tingkih symbolizing stars arada the heads, drunk, and washed onto the faces.
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It symbolizing the grace that preserves the life Bantenor upakaracan be seen as an
of people prayingCaneis a symbol of positive expression of the unity betwelbayu sabda
and negative energy that always accompany thadidep, or the mind, words, and action, for
life and the ritual is done to minimize the negativihe purpose of noble life and the prosperity of
one, i.ebhuta kalathat can be found in the nature. In this case, it should be done with love
microcosm and macrocosm. and devotion. It also symbolizes the
The offerings found in the tradition of neutralization onyomyaof all darkness or
NgeebegymbolizesSaguna Brahmaihe assuri sampadhat disturb or destruct the
core which is the procession around the villagenacrocosm otbhuana agungand the
area, symbolizing the chasing of negativenicrocosm obhuana alitjn order to reach
energies, which is symbolized Bangdaand bhuta hita jagadhitalo sum up the meanings
asking for the safety and prosperity from thef the offering elements arer@iu/ngirumeans
God, which is symbolized by tBarong.This  the universe; bilaksinameans the Gosd’
means that the theology 8aguna Brahman power; c) elevesegehamefer to the eleven
in the tradition is clearly reflected through thgpengider-idethe nine compasses plus two:
means and offerings in the ritual, banten, and up and down) or the number of the holes
api, tirtha, gongandcane as well as in the in the human body: two eyes, two ears, two in

procession. nose, one mouth, one ass, 2 sex, one belly
button orcakra d) white wine symbolizing
2) Harmony Isvaraand means purityed wine symbolizing

In the ritual oiNgeebegthe harmony can Brahmaand means emotiotyak which is
be found starting from the preparation ofellow, symbolizingMahadewameans
bantenin which the good relationship betweenealousy black berem symbolizing\Wsnu
people, and between people and themeans greediness, and water symbol2ing
surroundings are maintained through the) chick means greedinesdala, pride, and
gathering of the materials for the offerings oothers that may be found in a rooster; f) fire or
upakara takep symbolizingDewa Agnivho destroys
According toNViana (2009:10), rituals can negative effect, and the ‘plus’ +tpak dara
indirectly affect the harmony of life, i.e. betweemmeans the neutralizer
men with God, with nature, and among the men The meanings found in all of these symbols
themselvesThe three relations are nam&il  reflect the belief of the people in the presence
Hita Karana According toAtmaja (2010:39) of metaphysical beings and poweBh(ta
the harmony should be made between so-callgdla). They are also the motivators which help
parhyangan, pawongaandpalemahanin the people solve problems in life. The ritual itself
addition to this, Hindu also teaches the concelstthen executed to avoid the negative effects
of Rwa Bhinedathat the life is born with the that might be around the village area so that the
interaction between two powers, which are oharmony ofkekalaandniskalais there with
one hand contrasting, on the other hartie villagers.
completing each othear.g sekalaandniskala
As a consequencéattwa should be also 3) Aestetics
accompanied wittsusila and upacara Aesthetics is the science of art and beauty
Everything is through these two aspects, i.8eauty is very close to emotion or feeling and
sekalaandniskala,which is one of the so- the philosophical thoughts about it (Djlantik,
calledpratiyaksa. 2004:7).As a matter of fact, art in its wide
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scope, is the use of thought to entertain or please It is also a visual form of the harmagny

the soul (Gie, 2004:13). Itis the manifestatiobetween men and God throuigiakt, men

of love, creation, and work of men and theiand men througpunia,and men with the

life. TheTegal villagers express their aestheticsature based oasih The three are the

to God through the rituals pajoa.Thisiseven implementation of thelri Hita Karana

true for all Balinese Hindus since the religioieaching, which is reflected in the philosophy

they hold is soul of their culture with which theof suksmaning bantenThe lontar yajoa

art becomes one. The identitcal concepts gpeakertimentions thatantersymbolizes self,

namedsatyam, sivam, sundaramhich God, and universe dshuwéana(Wiana,

means the truttor satyamwithout the 2007:45).

righteousness aiwam and the beauty or Thus, the tradition dfigeebegs closely

sundaranwill be dead. The righteousness orelated tosatyam, sivam, sundarathat

siwamwithout beauty ocsundaramand truth teaches the balance between the truth,

satyamwill be only ‘hysteria’. Only beauty or righteousness, and beauty found in the art of

sundaramwithout the truth osatyamand the offerings, dances, and the hymes. They can

righteousness @iwamis useless (Pendit, be also found in the line of the villagers or

1993:119-120). karmaduring the procession. Their enthusiasm
The truth orsatyamcovers all kinds of and spirit in preserving the ritual are also symbols

sincerity and honestyHindu teachegajoa of these all.

should be beased on them. It should be

expressed through the preparation of the ritudl. Conclusion

offerings ompakara. The theology in the tradition dfgeebeg
The righteousness sivamshould follow  is one of the manifestations of religious emotion

the process of purification along the ritualywhich holds the belief in the grant of the God

namely when the offerings bantens made orlda Sang Hyang Wi WasaTuhan ¥ang

before it and the holy water d¢irtha is Maha Esalt can be divided into two kinds,

sprinkled to the villagers during the processiomamely theNirguna Brahmanheology and

It is also there during the monksogmmangku the Saguna Brahmaane. It is found in the

lead the praying that is accompanied with hymneses of the symbolgqratima, sesuhunan,

or kidung. banten, api, tirthaandcanefor the ritual
The beauty osundaramis found in the through symbolization during the preparation,

art of making the offerings. It is found in theexecution, and the finalization. The ritual also

forms of the arrangement of ttetutasarof  expresses th@addhaandbhaktiof the men

the coconut leaves, fruits, flowers, cakes. It ® the God and His manifestations. Itis the act

also in the motion of the dance péndet of aesthetical creativity and of trying to establish

performed for the rituafccording to Prasetya harmony by approaching the God.

(2004:75) beauty is identical with truth. There

is nothing beautiful without truth. Both areReferences
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